
Preludes   Brandenburg Concerto No. 2, Allegro Moderato........... 
                                                                                             ..............J. S. Bach  
             KUC Chamber Ensemble, Lindsay Klecka, Director
                                     Chorale ...................................Kenneth Danchik 
                                                 Junior Bell Choir 
 
Call to Worship and the Organ Meditation
Doxology			   ............................................................No. 592
Responsive Reading    
          It is a good thing to give thanks to the Lord,
          To sing praises to your name, O most High. 
     To declare your steadfast love in the morning and your
     faithfulness by night.  
          My soul makes its boast in the Lord; 
     Let the humble hear and be glad!  
           Those who are planted in the house of the Lord shall flourish 
            in  the courts of our God. 
     They shall remain fresh and full of vitality, even in their 
      old age, they shall bear fruit. 
                                     
Hymn  “Crown Him with Many Crowns”.............................No. 151

Anthem           Allegro ...........................................................K. Danchik 
                                             Junior Bell Choir
 
Prayer of Affirmation 
  This is the day we have been given, O Lord. Yesterday is past   
   and gone, tomorrow is a possibility yet to be realized. Help us  
   to welcome this present time, not as just another day along the
   way, but as the gift of now. And may we live into it boldly and  
  gladly according to your purpose. Amen. 
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The Service of Worship
Sunday, February 26, 2012

Teacher & High School Helper Appreciation Day

	 8:00 am	 Communion Service 
	 9:00 and 10:30 am	 Worship Services & Sunday School



First Scripture Lesson    Romans 12: 1-2
Sermonette for Youth
Hymn    “My Faith Looks Up to Thee”..............................No. 383
                                     
Pastoral Prayer and The Lord’s Prayer
Offertory  Brandenburg Concerto No. 2, Allegro Assai...J. S. Bach 
                                    KUC Chamber Ensemble  
Hymn of Dedication
   We praise thee, O God, our Redeemer, Creator,
   In grateful devotion our tribute we bring.
   We lay it before thee, we kneel and adore thee,
   We bless thy holy name, glad praises we sing.

Anthem   Create In Me A Clean Heart, O God ...........Carl F. Mueller 
                                          Chancel Choir
                                                                        
Second Scripture Lesson    Psalm 51: 10-12
 
Sermon   “Lust and Fidelity” ........................Dr. Andrew Chaney 
          
Hymn   “Praise Ye the Lord, the Almighty”......................No. 482 
                                       
Benediction 
 
Postlude  “Chaconne” ............................................Louis Couperin 
             
Tamaron Conseur, M. M.	              John Bryant	 Kelli Harrington, M. M. 
Asst. Dir. of Choirs		              Organist	 Asst. Dir. of Rejoice and 
							       Bell Choirs   

with your children, there is informa-
tion in the Children’s Ministries office. 

Zes t for Life Cooking 
School: The next adult/child cook-
ing class is on pizza which will be 
on Friday, March 2, 5-7 pm. Contact 
jenburch@comcast.net for more infor-
mation. 

Spring New Member Class-
es: New member classes will be held 
today and March 4 at the 9:00 am ser-
vice. A New Member Minister’s Hour 
with Dr. Chaney will be March 11 at 4 
pm and new members will be received 
on March 18 at the 9 am service. Please 
call the church office at (847) 251-4272.

Altar Flowers: The altar flow-
ers are given in memory of Rachel 
Bosart Morris by Sally and Ben Perks 
and Pamela and Lee Morris and 
their families. The lavabo flowers are 
given in memory of Jane Christensen 
Whitchurch on the anniversary of her 
birth, February 28, from her family.

Children’s Ministries: The 
Good Samaritan (Doves-6th) You shall 
love the Lord your God with all your heart 
and mind and soul and love your neighbor 
as yourself.” (Luke 10: 27) 

Lent  is a time of renewed attention 
to our faith as we follow Jesus to the 
cross. If you would like to discuss Lent 

Announcements

               A Stephen Ministry Congregation

USHERS
8:00 am 

Phillis Dunbar
 

GREETERS
Richard Day  and

Henrietta Saunders

Scott and 
Laurie Walker

USHERS
9:00 am 

Scott G. Walker
Rob Albertson
Fielden Fraley 

Simon McMaster
Laurie Walker
Steve Hoopes
Amy Rogers

USHERS
10:30 am

Dirk Degenaars
Doug Hanslip
John Fortson

Steve Livaditis
Rob Mathias

Richard Patterson 
Todd Stephens

Adam LeFebvre

BUS ATTENDANT
Barbara Besant

 
ALTAR GUILD

Bob Cannon 
Bob Emerson



Announcements
(continued)

The Greatest Talent & Art 
Show on Earth, Today, 3:00-5:30 
pm, at The Kenilworth Club. The cost 
is $20 per family with children and 
$8 per individual. Tickets can be pur-
chased at the door or in the Culbertson 
Room today. 

The Knitting Ministry: Today, 
the Knitting Ministry will display the 
prayer shawls and lap robes they have 
knit, in the Culbertson Room after the 
9:00 and 10:30 services. 

They have given over 100 prayer 
shawls at least 75 lap robes to our vet-
erans. Please contact Martha Hoza or 
Bonnie McColl for more information.

Thank You to Sunday School 
“Tables for Eight” Hosts: 
Thank you to the following families for 
hosting the Sunday school dinners on 
Feb. 11, attended by 130 parents: Greg 
& Annette Beitel, Jay & Amy Courage, 
James & Susan Elliott, Aleks & Kirsten 
Engel, John & Jill Fix, Alan & Kathryn  
Freemond, Theresa Gernand, Ken & 
Julianna Harris, Adam & Jessica LeFe-
bvre, Michael & Laura McColl, Lance 
& Nancy O’Donnell, John & Rosalyn 
Podjasek, Pete & Julie Ruck, Jeff & 
Linda Salmon.

Family Service Project, Sat-
urday, March 10: Please join us 
at 10:45 am as we head to Chicago 
to serve the children of Holy Family 
Ministries. The event is for children 
in 3-8th grade and their parents.  For 
more information and to RSVP, please 
contact Laurel Lien at llien@kuc.org.

Confirmation Sunday is 
March 11: Join us when we for-
mally welcome our confirmands into 
the KUC church family. Family and 
friends are invited to stay for a confir-
mation student-led worship service in 
the sanctuary at 11:45 am. 

Soup Kitchen Sign-Up: Church 
Families, please sign up in the Culb-
ertson Room on March 11 to shop and 
serve dinner at A Just Harvest Soup 
Kitchen in Evanston. Questions:  con-
tact Margy Werd at thewerdfamily@
comcast.net.

Learn to Use Facebook, 
Saturday, March 17: Come to the 

Culbertson Room for an hour and one-
half session at 10, 12:00 noon or 2 pm 
to receive hands-on support setting up 
and learning to use a facebook account. 
If interested, please send an email mes-
sage to Trevor Rand at trand@comcast.
net to sign up.

The Care Giving Boomerang: 
Rev. Dick Ferris will lead an informal 
support group for people concerned 
about their aging parents as they try to 
provide informed guidance and com-
passionate care. The group will meet 
Thursdays, 9:00-10:30 am in the second 
floor conference room on Mar. 22, Apr. 
5, and 19th. No reservations needed.

Empty Nester Event: Casual 
dinner and program with Mike Leon-
ard, author of The Ride of Our Lives and 
feature correspondent for NBC Today, 
Sunday, March 18, 6-8 pm at KUC. The 
cost is $25 per person, and friends are 
welcome. For more information, please  
email Margaret Hart, margaret.hart@
comcast.net.

Annual Outreach Benefit: 
On May 4, 2012 KUC will host its 13th 
Annual Outreach Benefit, “Commu-
nity Ties” at Michigan Shores Club 
at 6 pm. If you’d like to donate to our 
Rare and Collectible Wine Auction, 
please contact Dee Fortson, jdfortson@
sbcglobal.net. For other giving oppor-
tunities, please contact Sarah Hepner, 
sehepner@yahoo.com or Jessica Lefe-
bvre, jessica174@aol.com.

Benefit Kick-off Party: Join us for 
the Annual Outreach Benefit Kick-Off 
Party at Little Ricky’s on Thursday, 
March 1, 6:30 pm.

          Preaching Schedule 
Mar. 4-Dr. Chaney 
Mar. 11-Dr. Chaney   
Mar. 18-Dr. Chaney
Mar. 25-Dr. Chaney

  

The Care Guild Leader for February is Sally Schneiders. To let us know 
where help is needed, or to volunteer, please call the Care Guild number at  

(847) 853-3534 or email careguild@kuc.org.

Please turn off all electronic devices 
while attending services. Thank you. 



(or typological, if you like), and so it is 
past time that scholars get over their 
embarrassment at the vulgarities of 
the “Prosperity Gospel” and treat these 
texts as paradigmatic in theology.

Novak wrote in his Spirit of Demo-
cratic Capitalism that “democratic capi-
talism is not just a system but a way of 
life.” But what kind of “way of life” is 
it? Most Christian moral theologians 
seem to think that it is not a very good 
one—at least not for Christians seeking 
to be true to their faith. This generally 
negative attitude toward affluence 
under capitalism grows from powerful 
influences that are now as antiquated 
as they are influential among Christian 
intellectuals. One is the moral analysis 
of Marx, who taught all good people 
to believe that capitalism could work 
only by means of social injustices in the 
intolerable extreme. While everyone 
now knows that Marx was mistaken 
about the certain doom of capitalism, 
his moral analysis of capitalism as a 
social system remains strangely intact 
in Christian moral theory. A second 
great influence is the grand thesis of 
Max Weber, famous for his theory that 
the unique virtues of European Chris-
tians (most especially Calvinists) gave 
birth and life to modern capitalism. 
The terrible irony, Weber judged, is 
that these virtues (somehow) inevita-
bly evolved into a culture thoroughly 
animated by vice. Thus, according to 
Weber, the poor unwitting Christians 
had manufactured for themselves 
what he called an “iron cage.” As long 
as they immersed themselves in the 
self-seeking, self-gratifying world of 
capitalism, there was no escape from 
its stronghold. As long as they lived 
under capitalism, they simply could 
not be faithful Christians.

However, there is a third factor that 
may be an even more basic influence 
on Christian theologians and ethicists 
than the moral theories of Marx and 
Weber. In Christian history, almost all 
spiritual and moral teaching on afflu-
ence has been quite negative. This is 
slowly changing, especially in Roman 
Catholic teaching, but on the whole, 
it is true that contemporary Christian 
thinkers have almost no models in 
their tradition that might encourage a 
more favorable disposition toward the 
condition of affluence. Historically, the 
people who have stressed the goodness 
of riches are generally (and rightly) 
considered villains in the story—one 
thinks of the aristocratic clergy after 
Constantine, the Renaissance popes, 

On January 21, 2012, The Wall Street 
Journal published “The New American 
Divide,” the Saturday essay by Charles 
Murray.  This essay has attracted a 
lot of attention because it listed Ke-
nilworth as the #1 “superzip” in Amer-
ica, from 882 super zip codes where 
residents score in the 95th through the 
99th percentile on a combined measure 
of income and education based on the 
2000 census.   It was probably not a 
ranking that Kenilworth felt comfort-
able with.  What does it mean to be la-
beled as being so affluent?  What does 
it feel like?  Proud?  Guilty? Inspired 
to give even more back?  Hopefully 
the latter.  On this Gospel Sunday, 
our early service sermon contained 
reflections upon these feelings.  John 
R. Schneider previewed his book, The 
Good of Affluence, with the following, 
which may be a good starting point in 
responding to being “superzipped:”

…Obviously, I must believe that 
there is an affluence that is good, and 
that the conditions for it exist in mod-
ern capitalism.  One part of the thesis 
(building on the pioneering work of 
others, most especially Michael Novak) 
is that modern high-tech consumer-
credit capitalism (as distinct from 
older forms) has given birth to kinds 
of affluence that are dramatically new. 
They are “new” in purely economic 
terms, to be sure. But, more important, 
these kinds of affluence are also new 
in a broadly cultural sense. The habits 
of heart and life that they engender 
constitute a vast improvement over 
anything that has ever existed before 
in human economic history. 

The other (larger) argument is that 
this extraordinary turn of events all but 
cries out to Christian theologians to re-
discover certain narratives and teach-
ings in the sacred Scriptures that have 
for a very long time been all but ban-
ished from academic theology. These 
are narratives that provide the mak-
ings of a strong doctrine of Creation as 
it relates the divine vision for human 
beings in the physical world. In fact, 
these writings show that material af-
fluence of a sort is absolutely essential 
to God’s creative vision for all human 
beings amid the flourishing that he has 
in store for his entire creation. These 
texts about material abundance and 
blessing—particularly the narratives 
of Eden and the Promised Land—are 
thus anything but incidental trappings 
to the Christian perspective on eco-
nomic life that we are seeking. On the 
contrary, they are quite paradigmatic 

From the Pulpit: February 5,  2012

  Dr. Andrew Chaney     “  Superzipped”  
                                                                               



and now our own television evange-
lists. On the contrary, our heroes are 
almost one-sidedly people who have 
delivered prophetic judgments against 
the rich. Who can but admire the stren-
uous discipline of the Benedictines and 
Franciscans, the moderate counsel of 
an Aquinas or Luther or Calvin, the 
austerity of a Wesley? When one con-
siders such heroes together with the 
cultural judgments of Marx and We-
ber, it is no great wonder that Christian 
theologians focus on the evils, dangers, 
and burdens of wealth under capital-
ism and can barely bring themselves 
to say anything good about it.

But as Pope Leo XIII observed in 
his encyclical Rerum Novarum (1891), 
the modern revolutions in Europe, 
Britain, and America wrought radi-
cally “new things” requiring equally 
“new” responses from the church. 
Old wineskins were bursting, and new 
ones needed quickly to replace them 
or all the world would be lost to the 
Gospel. Since 1891, Christian thinkers 
have made remarkable progress in 
engaging the “new” realities of democ-
racy and modern science, but they have 
lagged behind in the creative engage-
ment of the social economy. It is time 
for Christian thinkers to reckon more 
seriously than they have with at least 
three new things (even newer than the 
things with which Leo XIII concerned 
himself).

The first new thing is that, since the 
end of World War II, the forecasts of 
Marx have proven to be as wrong as 
they could be. In no less than twenty-
five nations, capitalism has liberated 
entire societies from all but the small-
est traces of poverty. At breathtaking 
speed, modern high-tech capitalism 
has been the greatest liberating force 
in human history: One billion people 
now live in conditions of enduring 
relative affluence. Influential Christian 
writers (such as Stanley Hauerwas, 
among others) rightly resist the infer-
ence that this feat is a moral good. 
(Their point, roughly, is that the Anti-
Christ will perform works so great as 
to deceive the very elect.) But surely 
we would be right to ask such writers, 
Does Satan cast out Satan? It certainly 
seems an unlikely trick for the god of 
oppression.  At any rate, we now know 
beyond controversy that modern high-
tech economies do not work in the 
same way that the ancient orders did in 
the days of Aquinas, Luther, and Cal-
vin. Nor do they work in the ways that 
the capitalism observed by Wesley, 
Marx, and Weber did. Modern high-
tech capitalism (in contrast to mercan-
tile and industrial economies) works 
primarily by means of the creation of 
wealth, not by its seizure from others. 
Of the many studies that now prove 

this to be so, perhaps the most intrigu-
ing is Hernando De Soto’s Mystery of 
Capital. A Peruvian economist who is 
mainly involved with Third-World 
development, De Soto is no blind ad-
vocate of capitalism. Nevertheless, in 
explaining why capitalism works (in 
the instances that it does), he makes 
a fundamental distinction between 
mere “assets,” on the one hand, and 
real “capital,” on the other. Contrary 
to common opinion, assets are not 
synonymous with capital, which exists 
if and only if political and legal condi-
tions enable dead assets to come to life 
in new and creative forms. To use De 
Soto’s analogy, it is like the difference 
between a hydroelectric power plant 
(asset) and the electricity it generates 
(capital).

This model helps one to see that 
the entire moral situation of affluence 
is as different as it can be from that of 
previous times (or in non-capitalistic 
systems of our time). And it furthers 
the point made in such readable form 
by Dinesh D’ Souza in his recent book, 
The Virtue of Prosperity. The nature 
of modern capitalism is normally to 
reward and encourage good ethical 
behavior in doing business. Of course, 
it does not guarantee good moral be-
havior, nor does it invariably punish 
bad behavior. No order of freedom 
(not democracy, not even science) can 
guarantee as much. But the point is 
that, unlike anything that has existed 
before, modern capitalism commonly 
does reward and encourage people to 
be better than they otherwise would 
be. All these are truly new things; our 
ancient and modern moral traditions 
do not posses adequate resources to 
understand them, so we need a new 
theological response that allows us to 
see into these new things more deeply.

Such a theological response should 
be rooted in a doctrine of Creation. 
Most moral theologies are rooted 
in the doctrine of redemption, and, 
frequently, they fail to capture the 
biblical manner in which the very 
notion of redemption is sensible only 
in the terms established by the divine 
vision of life that is given in the narra-
tives of creation. That vision is clearly 
incomprehensible without material 
abundance. This truth comes forth in 
the narratives on Eden and their vi-
sion of plenty and delight. It emerges 
again in the fundamental narrative of 
the Exodus, as God does not merely 
redeem his people from oppression 
and poverty (as widely observed) but 
also establishes them as a nation in a 
land “filled with milk and honey.” The 
legal, and later prophetic, commands 
and obligations of Scripture do not 
renounce this vision; on the contrary, 
they follow quite directly from it and 



use it as their visionary aim. All these 
teachings—especially the most severe 
ones—are directives for rich people 
of God on how to be rich in a godly, 
rather than an ungodly, way. In no 
way do they exonerate poverty as 
“blessed”; on the contrary, poverty is 
the very evil that God means (through 
rich people) to eliminate. Poverty is to 
humanity as chaos is to cosmos.

One must be sensitive to the typo-
logical function of these texts to dis-
cern how their vision is also (darkly) 
manifest in the narratives of Christ in 
the New Testament. There is no radi-
cal departure from the Old Testament 
paradigm of “wealth as blessing”—
only a profound repetition of that 
theme in a radically new (incarnate) 
form. Contrary to widespread sup-
position, Jesus’ narrative life was not 
one of poverty. Nor were his ring-
ing judgments and severe teachings 
against the rich a denial of that original 
divine vision for human beings. The 
incarnation, vocation, and teachings 
of Jesus must be placed in quite dif-
ferent terms. In his incarnation, he 
clearly did not choose literal poverty 
as his condition, for he was an artisan 
for most of his life. Furthermore, he 
clearly did not adopt a lifestyle of 
anything resembling poverty during 
his public mission, nor did he make 
divestment of property a condition of 
discipleship. Close scrutiny supports 
the view of New Testament experts 
(such as Luke Johnson) that Jesus’ 
behavior and ethical teachings grew 
consciously from the models of the 
prophets. That explains why he did not 
eschew the enjoyments of material life 
but instead opposed the godlessness 
of his rich contemporaries with a style 
of “eating and drinking” that was his 
own. So wild and unguarded did his 
lifestyle seem to them—and not least to 
Judas Iscariot—that they deemed him 
“a drunkard and a glutton,” and they 
wished him dead. Contrary to what we 
generally hear, in his public manner 
of life he was “the Christ of delight” 
and “Lord of the Banquet” (to cite the 
phrase of David Moessner). He was 
the very incarnation of that Messianic 
Feast, which was his constant theme 
and promise.

Modern globalism is another new 
thing, which, in my view, has un-
leashed some very unfortunate con-
fusion in Christian thinking on the 
subject of moral obligations that weigh 
upon the affluent. (The prime example 
is the influential book by Ronald J. Sid-
er, Rich Christians in an Age of Hunger.) 
My book contains a running argument 
with him on almost every level of the 
view he defends. But, alas, in order to 
see these ideas in developed forms and 

to make informed judgments on their 
merits, I am afraid that one must in 
the end read them in the book.  In con-
clusion, Jesus Christ is, among other 
things, the incarnation of affluence as 
God envisions it for human beings. 
Of course, he was not affluent in the 
way that modern people in advanced 
societies are affluent under capitalism. 
But on the noted assumption that the 
cultures these societies give forth are 
open to Christian faith and life, and not 
in the least closed to them as Weber’s 
Iron Cage implies, Jesus Christ thus is 
a living light by which to seek an af-
fluence that is good.


